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The Generation of the Gods
Sophia, the Eye of Horus, and the Resurrection of the Divine Son
By Stephen T. McClard — B.O.W. with Unity

Introduction: The Mirror That Learned to See

The universe is not merely a creation to be observed, but a living

mirror through which the Creator becomes recognizable in the
created. Every star is a lamp, every mind a chamber of reflection,
every soul a seed awaiting the harvest of its own divine nature. Yet
the mystery of reflection requires a curious sacrifice. For a mirror to
reveal a face, there must appear to be a distance between the face
and its image. For a Son to recognize his Father, there must first
appear to be two. And for Wisdom to become more than the silent
possession of eternal knowledge, she must descend into the
wilderness where knowledge becomes experience, experience
becomes understanding, and understanding finally ripens into Love.

What if the ancient narratives of the gods are not fundamentally
stories of competing supernatural personalities, but personifications
of the powers through which consciousness discovers its own
nature? What if the Egyptian Horus, the Greek Helios, the Gnostic
Sophia, the Hebrew Adam, and the biblical Jesus are illuminating
different dimensions of one recurring mystery? Their traditions have
distinct histories and teachings, but their symbolic correspondences
offer an extraordinary opportunity to investigate the hidden structure
of the human interior. The intention here is not to erase those
distinctions or claim that every ancient author consciously taught the
same doctrine. It is to place their images beside one another and
allow the reflections to reveal what no single mirror contains alone.

This is the central inquiry of my books Arcanulux, Heterolexicon,
Resonance, and Trivium: Self-Reflected Infinite Being. 1 propose that
the generation of the gods is the maturation of divine potential
through the conditions of incarnation. What is born innocent must
learn to become good by choice. What begins as an image must
become capable of reflecting its Source without distortion. And what
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receives the authority of the Father must acquire the self-control
necessary to exercise that authority without destroying the very
creation entrusted to its care. The journey begins with a mother, a
child, and an eye that has not yet learned to see.

1. Sophia: Wisdom Before the Fall

Wisdom does not become Wisdom by accidentally stumbling into
darkness. She becomes visible when darkness encounters the Light
she carries. Sophia, whose Greek name means Wisdom, stands at the
threshold of a mystery that has troubled theologians for centuries:
Why would a divine being descend from fullness into limitation, and
why would that descent produce a world of ignorance, conflict,
suffering, and apparent separation? The conventional Gnostic answer
often portrays her action as a deficiency requiring correction. But
another possibility emerges when we judge the seed by its eventual
harvest rather than by the darkness of the soil in which it was
planted.

In the Apocryphon of John, Sophia produces a being without the
participation of her divine counterpart. The resulting figure,
Yaldabaoth, is ignorant of the fullness from which his existence
ultimately derives. He becomes associated with the rule of the lower
cosmos, claiming authority while remaining unaware of the higher
reality. This is a central feature of the ancient narrative, and its
description of Sophia's action as defective should not be overlooked.
Yet symbolic interpretation permits us to ask whether the deficiency
belongs to Wisdom herself or to the limited consciousness produced
through her descent.

If an image is separated from conscious recognition of its Source,
the image can begin to mistake its reflected authority for
independent sovereignty. It can establish laws, pronounce judgments,
demand obedience, and imagine that its limited perspective is the
final measure of reality. The problem is not that the image possesses
no divine origin. It is that the image has not yet recognized the origin
of the power it exercises. This is where the narrative of Jesus
becomes essential. The Son enters the world under conditions of
limitation, yet his completed character reveals the Father through
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mercy rather than domination. The difference between immature
divine authority and mature divine authority is not necessarily the
quantity of power possessed. It is the wisdom governing the use of
that power.

The Pistis Sophia presents another movement of the story. Sophia
descends into chaos, suffers the loss of her light-powers, and
repeatedly turns toward the higher Light. Jesus becomes central to
her restoration. The text portrays repentance, rescue, illumination,
and ascent as part of her journey. My reading extends that
symbolism: what appears from below as catastrophic separation
may, from the perspective of an invariant Source, become the
environment in which the children of Wisdom learn the nature of
their inheritance.

Luke 7:35 declares that Wisdom is vindicated by her children,
while Matthew 11:19 expresses the closely related principle through
her works in many translations. These statements become decisive
when applied to the larger mystery. If the final fruit of Sophia's
descent is a humanity capable of embodying divine Love, then the
ultimate measure of her generation is not the temporary ignorance of
her children, but the character they attain through its overcoming.

This does not require believing that cruelty was secretly
benevolent or that every wrong action was predetermined. It means
that Wisdom may bring forth a world in which freedom,
consequence, forgiveness, and discovery become possible, and in
which even suffering can be transformed into something its
perpetrators never intended. Sophia's children are the harvest of her
Wisdom. Their blindness is the temporary condition of the seed
beneath the earth, while their awakening is the revelation of the life
that was never absent from it. The mother is justified when the
children cease reproducing the violence of their captivity and begin
expressing the Love of their origin.

2. The Kore Kosmou: Isis and the Pupil of the World

There is a profound difference between possessing an eye and
possessing sight. The eye is an instrument, but sight requires light,
relation, and the capacity to distinguish what appears. In the
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Hermetic Koré Kosmou, commonly translated as The Virgin of the
World, Isis instructs Horus in the mysteries of cosmic generation, the
ordering of heaven, and the origin and destiny of embodied souls.
Her discourse becomes particularly meaningful when we recognize
another possible sense of the Greek word kore: the pupil of the eye.
The maiden of the world and the pupil of the world become two
complementary images through which we may contemplate Wisdom
as the receptive center of cosmic awareness.

The Koré Kosmou survives in excerpts preserved through
Stobaeus. It is a Hermetic composition, not a surviving pharaonic
Egyptian scripture, although it employs Egyptian divine figures and
religious imagery. Isis addresses Horus as a mother instructing her
Son. She describes a cosmos ordered through relationships between
higher and lower realities and explains aspects of the divine
administration of existence.

Here we encounter a remarkable correspondence with the biblical
drama of Father and Son. The Son must learn the nature of the order
he will eventually participate in governing. He cannot receive
authority merely because he has inherited a name. He must acquire
the discernment necessary to understand the purpose of creation. The
Hermetic text makes the maternal instruction particularly important.
Isis conveys knowledge that Horus does not initially possess. The
mother stands between the hidden origin of the mysteries and the
Son who must become capable of receiving them. She is not simply
an accessory to the divine succession. She is the teacher through
whom its meaning becomes accessible.

In my interpretation, Isis serves as an Egyptian image
corresponding to Sophia. The identification is symbolic rather than a
claim that the historical traditions regarded them as the same deity.
Sophia represents Wisdom entering the apparent division of
consciousness. Isis represents Wisdom communicating the hidden
order to the Son whose sight remains incomplete. The eye becomes
the perfect instrument for this mystery. The Father represents the
higher, invariant nature of Being. The Son represents its image
entering the relative world of time and form. Sophia, considered as
the one Awareness through which the distinction becomes
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recognizable, is the pupil through which the apparently divided
perspectives may recover their unity. What seems to be two separate
observers is ultimately a single field of awareness discovering itself
through relation.

The surviving Koré Kosmou does not supply a complete narrative
of Horus's final initiation into divine status. Its fragmentary
condition leaves the interpretation of that completion uncertain. Yet
the unfinished character of the surviving account invites an
extraordinary comparison with the wider Egyptian story of Horus
and the restoration of his injured eye.

If the Son is instructed in the mysteries of generation, but his final
realization remains beyond the surviving narrative, perhaps the most
fruitful question is not what information he failed to receive, but
what faculty of vision he must acquire to recognize the knowledge
already given. Isis teaches the Son to see. Sophia teaches the
reflection to remember. And Jesus demonstrates the maturity of sight
when he can look upon those who persecute him without
surrendering the Love of the Father. The hidden pupil is not merely
the opening through which light enters the eye. It is the symbolic
threshold through which the Son learns that the Light he seeks has
never been separate from the awareness by which he seeks it.

3. Abhasa-Caitanya: The Veil of Self-Reflection

The Light cannot recognize its reflection without a reflecting
surface, yet the surface introduces a distinction that the Light itself
does not possess. The image appears in the mirror and seems to
occupy a different place from its Source. It acquires boundaries,
characteristics, and a history. The observer begins to identify with
the image, forgetting that the very ability to observe it depends upon
a consciousness not confined to the reflected form.

Indian philosophical traditions provide a useful vocabulary for
this condition through Abhasa-Caitanya, reflected or apparent
consciousness. Closely associated with discussions of cidabhdsa in
Advaita Vedanta, this expression allows us to contemplate
consciousness appearing through the limiting conditions of
individual mind. I employ the term as part of my own comparative
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philosophical framework. It does not mean that the ancient Hindu
philosophers developed the specific Christian and Egyptian
correspondences proposed here.

The principle is nevertheless illuminating. The higher Awareness
does not need to abandon its nature for an individual consciousness
to experience separation. The appearance of separation arises
through identification with the reflected image. The lower
consciousness takes its temporary limitations as the entirety of its
being. This is the veil of self-reflection.

In the biblical narrative, Adam begins in innocence before
encountering the knowledge of good and evil. The knowledge
introduces discrimination, and discrimination introduces the
possibility of judgment. The human being becomes conscious of
nakedness, vulnerability, and apparent separation from the divine
presence.

In the narrative of Jesus, the same underlying problem is
encountered from the opposite direction. Jesus enters the wilderness
and confronts the temptation to exercise divine power for personal
advantage. The temptation is not merely whether power exists, but
whether possessing power justifies employing it to satisfy the
demands of the separate self. The distinction is essential. An
immature consciousness asks what it can accomplish through its
power. A mature consciousness asks whether the exercise of that
power expresses the character of Love.

This leads to the deeper meaning of baptism as I employ it in my
work. Incarnation becomes the symbolic immersion of
consciousness into the waters of generation. The seed enters the
conditions of time and form, gathering the archetypal possibilities
through which its own nature may unfold. The descent is involution,
the entry of potential into limitation. Evolution becomes the
subsequent unfolding of that potential through experience,
adaptation, learning, and realization. These are philosophical
correspondences rather than scientific definitions of biological
evolution or a physical theory of consciousness.
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The body becomes the temple of this initiation, and the world
becomes the garden in which the seed must grow. What began as the
reflected image of divine consciousness must eventually become a
self-knowing participant in divine character. The veil is no longer
necessary when the image ceases mistaking its reflection for an
independent Source. The mirror has not disappeared. The illusion of
separation has.

4. The Trivium: The Trial of the Divine Son

The generation of a god is not the acquisition of unlimited
strength. It is the education of strength until power becomes
incapable of betraying Love. A child may inherit the estate of a
father without possessing the judgment necessary to govern it. The
inheritance is real, but the authority to administer it requires
maturity. This is the recurring lesson of my Trivium narrative, where
the image of the Father enters the disciplines of limitation and
discovers through experience what eternal principles mean when
they must be lived.

The Trivium, traditionally associated with grammar, logic, and
rhetoric, becomes in my work a larger interpretive process through
which identity, nature, and realization converge. Language provides
the symbols, reasoning examines their relationships, and lived
experience tests whether their apparent meaning can be embodied as
truth.

The biblical narrative presents a particularly revealing
progression when read as an interior allegory. Adam Pure represents
humanity in its original image. Adam Fallen represents the
experience of separation and limitation. The Ego emerges as the self
attempting to govern reality through its partial understanding. The
Accuser develops wherever judgment becomes an identity that
condemns rather than corrects. The humbled Jesus represents the
Son learning to express the nature of the Father through suffering,
while Christ represents the realization of unity through perfected
Love. These are not six historical identities secretly proven to be one
individual. They are six movements in a symbolic reading of the
human condition.
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My earlier article, Wrath in the Old Testament — Ego and
Conscience Personified, develops this interpretation by examining
the apparent contrast between the judging Lord of the Old Testament
and the forgiving Christ of the New. The question is not whether
divine justice should be dismissed, but whether judgment itself must
mature before it becomes capable of expressing the fullness of the
Father's Love.

In the dimensional framework used throughout my books, Egypt
symbolizes Space, Babylon symbolizes Time, and Israel symbolizes
Mind. These associations are my comparative construction, not the
conventional meaning of those civilizations or religious terms. Egypt
represents the world of form, where consciousness becomes
embodied and subjected to material limitation. Babylon represents
time, multiplicity, captivity, and the unfolding consequences of
choice. Israel represents the higher movement of mind toward
identity and divine recognition.

The Son travels through these worlds as Joseph, Moses, and Jesus
each provide different narrative images of descent, preservation,
conflict, and emergence. Joseph is carried into Egypt through
betrayal and later acquires the authority necessary to preserve the
very family that betrayed him. Moses is raised within Pharaoh's
household, learns the inadequacy of oppressive power, and
eventually leads the people toward liberation. Jesus is carried into
Egypt for protection from Herod, returns to Israel, and ultimately
confronts the question of authority in his own wilderness.

The stories are not identical, and the geographical journeys
should not be forced into one literal itinerary. Their shared symbolic
possibilities arise from the recurring relationship between limitation,
authority, identity, and responsibility. The Father is not demonstrated
through the ability to crush opposition. The Father is revealed when
the Son learns to carry power without reproducing the oppression
through which he suffered. This is the hidden trial of the Trivium.
The Son must become capable of holding the inheritance without
becoming its tyrant. The adversary must become the occasion for
mastery rather than the justification for revenge. And the decisive
examination is not whether the Son can destroy his enemies, but
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whether he can remain faithful to Love when possessing the power
to destroy them.

5. John 8: The Father, the Son, and the Accuser

An eye that sees only accusation eventually becomes blind to its
own reflection. It discovers faults everywhere because judgment has
become the instrument through which it measures existence. Yet the
measure it applies to others becomes the measure by which its own
character is revealed. This is the extraordinary drama of John 8,
where Jesus confronts religious authority, distinguishes the character
of the Father from murderous accusation, and reveals a form of
divine identity that cannot be reduced to inherited names or external
claims of legitimacy.

John 8 presents a sustained confrontation over paternity, truth,
freedom, and spiritual identity. Jesus speaks of the Father who sent
him, while his opponents appeal to Abraham as their father. The
argument culminates in John 8:44, where Jesus identifies their
destructive intentions with the devil, characterized as a murderer and
the father of lies.

The historical passage concerns a particular religious controversy
represented within John's Gospel. It must not be used to condemn
the Jewish people collectively. Jesus and the figures disputing with
him are themselves situated within a Jewish religious world.

My interpretation reads the passage additionally as an interior
drama. What is the true father of an action? Is it the name claimed by
the actor, or the character revealed through conduct? A person may
proclaim allegiance to God while acting through hatred, fear,
accusation, and violence. The name of the Father may be upon the
lips, while the character of the Accuser governs the heart. John 8
becomes an examination of spiritual paternity through moral
resemblance.

Jesus does not merely dispute the ancestral claims of his
opponents. He reveals that the works of a person disclose the
character being embodied. This becomes especially important when
the divine Son is understood as the reflected image of the Father's
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nature. If the Father is Love, then the Son cannot reveal the Father
through hatred. If the Father is the source of life, then the deliberate
destruction of life cannot become the highest demonstration of
divine mastery. If the Father is Truth, then false accusation cannot be
elevated into holiness merely because it is accompanied by religious
authority.

In John 8:58, Jesus declares his preexistence through the language
of divine identity. Within the theological reading developed here,
that declaration becomes the recognition of a Source that precedes
the temporary identities assumed through time.

The higher nature does not originate with the historical conditions
of incarnation. Yet the incarnated Son must learn to embody that
nature within the limitations of human life. Here the distinction
between Father and Son becomes indispensable. The Father
represents the invariant fullness of divine nature. The Son represents
that nature becoming recognizable through the conditions of
experience. The higher remains the measure of Love; the lower must
learn to express it.

When the Son mistakes power for authority, he becomes the
Accuser. When he learns that authority exists to preserve and
cultivate life, he begins revealing the Father. The tragedy of an eye
for an eye is that judgment can eventually turn against the very sight
it was intended to protect. If the Father were to destroy the Son
merely because the developing Son had not yet learned to see eye to
eye with him, the Father would contradict the purpose of the Son's
generation. The reflection would be extinguished before its lesson
was complete.

The mature Father's justice must therefore be capable of
instruction, correction, restraint, and ultimately restoration. The Son
is not perfected by winning an argument with the Father. He is
perfected when his character becomes an undistorted reflection of
the Love through which the Father is known.
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6. Hebrews 5: The Education of Eternal Strength

What does omnipotence become when it encounters the suffering
of another? If its only answer is overwhelming force, then its
strength remains incomplete as a revelation of Love. The power
capable of creating worlds must also become capable of protecting
the smallest life within them. A king who can command armies but
cannot govern his own anger has mastered neither kingdom nor self.
This is why Hebrews 5 occupies such an important place in the
generation of the divine Son.

Hebrews 5:7-10 presents Jesus through the language of suffering,
obedience, perfection, and priesthood. Verse 8 teaches that although
he was Son, he learned obedience through suffering. The passage
then connects his being made perfect with his role as the source of
eternal salvation and his appointment as high priest. The word
perfect in this context should not be reduced to the correction of
prior moral wickedness. Within Hebrews, the language is associated
with bringing the Son to the completion of his priestly vocation
through suffering.

That distinction strengthens rather than weakens the interpretation
proposed here. The Son's learning is not proof that the Father lacked
eternal goodness. It is the embodiment of goodness within
circumstances where obedience, mercy, courage, and self-control
must become active choices. Knowledge of compassion and the
practice of compassion are distinguishable. A person may know that
forgiveness is good while remaining unable to forgive. A ruler may
understand justice while using punishment to gratify anger. A child
may repeat the words of a father without understanding the intention
behind them.

Experience exposes the distance between abstract knowledge and
realized character. This is why the Jesus narrative cannot end with a
display of superior force. The cross becomes the supreme test of
whether the Son can preserve Love while exposed to humiliation,
injustice, abandonment, and death. The resurrection becomes the
declaration that death does not possess final authority over the life
expressed through that Love.
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The priesthood of Christ is therefore not merely the possession of
a sacred office. It becomes the exercise of divine power through a
character capable of intercession rather than accusation. The Son
learns to govern what the Ego once attempted to dominate. His
authority is demonstrated through the capacity to save. This is the
generation of a god in the sense proposed throughout my work: not
the manufacture of the Absolute, but the maturation of its image into
conscious, responsible, and incorruptible participation in the divine
nature.

Strength without compassion remains dangerous. Compassion
without strength remains vulnerable. Their union is mastery. The
Father is not diminished when the Son acquires that mastery. The
Father is revealed.

7. Madhu: The Honey of the Gods

The sweetness of honey does not arise because the bee has
discovered a world without bitterness. It arises because many
scattered flowers have surrendered their nectar to a process of
gathering, transformation, and refinement. The finished honey
contains the labor of the journey without preserving the separation of
every flower from which it came. Its sweetness is the unity of a
diversity that has been transformed rather than destroyed. In
Arcanulux and the Heterolexicon, 1 employ the Sanskrit term Madhu
to describe this extraordinary relationship between apparent
opposition and the eventual sweetness of realized Wisdom.

The ordinary Sanskrit meaning of madhu includes honey,
sweetness, and related forms of sweet nourishment. Hindu traditions
also preserve Madhu as the name of an adversarial being, famously
associated with the divine epithet Madhusidana, the slayer of
Madhu. My Heterolexical interpretation uses these associations
symbolically rather than claiming that the Sanskrit word historically
means all of the philosophical concepts developed from it.

Madhu becomes the field of differentiation in which light and
darkness, order and chaos, knowledge and ignorance, pleasure and
suffering, continually encounter one another. This is not merely
conflict. It is generation. Without distinction, the relative mind
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cannot compare. Without comparison, it cannot discriminate.
Without discrimination, it cannot discover the consequences of its
own conduct. Without consequence, it cannot learn the difference
between possessing power and exercising Wisdom.

The lower waters of experience become the vessel in which these
contrasts are gathered. In my interpretation of the Hebrew Aleph, the
upper and lower Yod are separated by the connecting Vav. This
configuration is drawn from Jewish mystical symbolism surrounding
the letter, while its application to the development of consciousness
is my own contemplative extension. The upper waters represent the
fullness of divine nature. The lower waters represent the reflection
undergoing generation through time. The connecting principle
preserves their relation even when the lower consciousness
experiences itself as separate.

The waters are divided in perception, but not in ultimate Being.
Here Madhu becomes essential. The lower waters are bitter while
their experiences remain unresolved. They become sweet as those
experiences are assimilated into Wisdom. Exodus 15 offers a useful
biblical image in the waters of Marah, where bitterness is
transformed into drinkable water. The event belongs to its own
Israelite wilderness narrative, yet its imagery resonates with the
process described here. The wilderness is the school of the Son. The
honey is its harvest.

To describe Madhu as the generation of the gods is therefore to
say that differentiated consciousness gathers the experiences through
which divine attributes become realized. The gods, interpreted as
personifications of divine powers and faculties, emerge into
recognizable activity through the conditions of creation.

Havah, the biblical Eve understood in my work as the receptive
principle of living generation, becomes the field through which these
possibilities take form. I connect Havah symbolically with Ahavah,
the Hebrew word for Love, not as a conventional etymological
derivation but as an interpretive relationship between Life and the
Love that fulfills it. Life enters the world capable of suffering,
division, ignorance, and mistaken identity. Love matures through the
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recognition that these conditions do not cancel the essential dignity
of the beings experiencing them.

Madhu is the struggle through which this recognition becomes
possible. The destruction of the adversarial Madhu can then be read
not as the annihilation of experience, but as the completion of its
purpose. Once ignorance has yielded Wisdom, it no longer possesses
the authority to govern the mind. This must not be confused with
clinical psychosis. In the philosophical language developed here, the
apparent fragmentation of primordial consciousness is a mythic
metaphor for differentiation, not a psychological diagnosis.

The bitter waters are not discarded. They are sweetened. The
flower does not survive as an isolated possession of the bee, yet its
gift remains present in the honey. Likewise, the experiences of the
Son do not disappear when the Son returns to unity. Their realized
value becomes part of the character through which that unity is
consciously expressed. The harvest is not a return to unconscious
innocence. It is innocence strengthened by Wisdom.

8. The Gospel of Thomas: When the Two Become One

Two eyes look upon one world, yet the mind ordinarily receives
one coherent field of vision. Each eye possesses its own perspective,
and their differences help reveal depth. The apparent division is not a
defect when properly integrated. It becomes the very means by
which a richer image can emerge. The mystery is not how one eye
can destroy the other, but how two perspectives can participate in
one act of seeing.

The Gospel of Thomas, Saying 22, offers a particularly striking
image of restored unity. Jesus speaks of making the two one,
bringing the inner and outer into correspondence, uniting the above
and below, and transforming the image through which the kingdom
is recognized. The saying also contains unusual language concerning
eyes, hands, feet, and images being placed in correspondence with
their counterparts.

I read this passage as a profound symbol of the integration of the
divided human being. The Father and Son represent the higher and
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lower perspectives of one Being. The priest within the temple and
the living temple itself become complementary images of spiritual
authority and embodied consciousness. The Spirit, understood
through the Sophia narrative, becomes the Awareness through which
the distinction is recognized and reconciled.

The symbolism should not be mistaken for a claim that the author
of Thomas explicitly identified the eyes with Father and Son. It is an
application of the saying to the wider structure developed in my
work. The connection becomes especially meaningful when read
beside the Fourth Gospel. John presents Jesus as the Son who reveals
the Father. Thomas presents sayings in which division is overcome
through realized unity. The literary and theological settings differ,
yet both can be brought into a contemplative dialogue concerning
identity and recognition.

This is not the elimination of individuality. The two eyes remain
distinguishable as organs, even while their vision becomes
integrated. Likewise, the Father and Son need not become
interchangeable identities for their Love to become one. Their unity
is expressed through the complete correspondence of nature,
purpose, and character. The image becomes faithful to the Source.

Here Sophia serves as the unifying principle. She does not require
the destruction of either perspective, because Wisdom can hold
distinction without allowing distinction to become enmity. This is
the difference between unity and domination. Domination seeks to
eliminate the competing perspective. Unity recognizes the rightful
place of each perspective within the Whole.

Jesus embodies this distinction when he refuses to establish his
kingdom through the ordinary mechanisms of violent conquest. The
authority he reveals is not the authority of the strongest eye to blind
the weaker. It is the authority of Love to restore sight. The kingdom
is recognized when the divided vision no longer produces divided
character. And the Son becomes capable of seeing eye to eye with
the Father because the same Light has become recognizable through
both.
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9. Horus and Set: The Redemption of the Adversary

The eye of Horus is wounded in a struggle over kingship, but the
restoration of vision reveals a mystery greater than victory over an
enemy. For if the adversary merely disappears, the conflict is ended
without necessarily resolving the principle that made the conflict
possible. But if the powers once divided by opposition become
capable of participating in one harmonious order, then the struggle
has produced something more enduring than conquest. The kingdom
is no longer held together by the temporary weakness of its enemies,
but by the maturity of the authority governing it.

Egyptian mythology preserves several versions of the conflict
between Horus and Set, also commonly spelled Seth. Horus is
associated with the legitimate succession of Osiris, while Set is
connected with conflict, disorder, and the struggle over royal
authority. In some Egyptian traditions, the restoration of Horus's
injured eye becomes associated with healing, wholeness, and cosmic
order. The conflict between Horus and Set is also reconciled in
imagery expressing the union of competing powers under legitimate
kingship.

This is a more complex tradition than a simple battle between
absolute goodness and absolute evil. Set could be dangerous and
disruptive, but he also possessed protective roles within Egyptian
religious imagination. These complexities make the symbolism
especially useful for the present interpretation.

Horus represents the Son progressing toward legitimate divine
authority. Set represents the adversarial principle through which that
authority is challenged. The damaged eye represents incomplete
vision, while its restoration represents the recovery of wholeness.
But I propose a further step. The highest completion of the conflict is
not the humiliation of Set. It is the redemption of Set within the
completed being.

The Son must learn to integrate the power once expressed through
opposition without inheriting its destructive tendencies. In biblical
language, this is the conquest of the Accuser through the higher law
of Love. In the Trivium narrative, the Ego gives rise to judgment,
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and judgment may become accusation. The Accuser assumes that
justice requires condemnation. But Jesus demonstrates a different
relationship between authority and the offending being. The purpose
of correction is restoration.

The difference becomes unmistakable when we consider the
power of the Father. A being with limited strength may refrain from
retaliation because retaliation is impossible. But a being possessing
overwhelming strength who voluntarily refuses destructive
vengeance demonstrates a different order of mastery. Restraint
becomes the evidence of sovereignty over the self.

This is why the redemption of Set is essential to my interpretation
of Horus. If Horus merely inherits the power to destroy his
adversary, then he risks becoming a repetition of the very principle
he defeated. But if Horus acquires the strength necessary to preserve
life even in the presence of opposition, the adversarial power has
been subordinated to Wisdom. Set becomes a reconciled faculty
rather than an independent tyrant. The missing vision has been
restored.

The comparison with Jesus is direct. The cross exposes the
violence of accusation and the apparent triumph of the persecutor.
Yet the Christian resurrection proclaims a victory that cannot be
reduced to retaliatory destruction. The Son returns not merely as the
survivor of persecution, but as the embodiment of a life that death
itself cannot permanently govern.

The mature Son is capable of holding the Father's power without
transforming that power into an instrument of indiscriminate wrath.
This is the reconciliation of Horus and Set within one being. The
contest over kingship has become the education of the king. The
enemy has ceased to govern the imagination of the Son, not because
the enemy was always harmless, but because the Son no longer
requires enmity to establish his own identity. The highest victory of
Horus is not that Set has no power. It is that Set's power no longer
rules Horus.
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10. Helios: The Sun That Illuminates Both Eyes

The Sun does not ask whether the eye receiving its light belongs
to a friend or an enemy. It shines upon the just and unjust alike,
illuminating objects that would otherwise remain concealed. The eye
possesses the capacity to see, but without light that capacity remains
unfulfilled. The world contains innumerable surfaces capable of
reflection, yet no surface becomes visible through reflection alone.
Light provides the relationship through which the observer and the
observed become mutually recognizable.

This brings the inquiry to Helios, the Greek personification of the
Sun. In Greek literature, Helios is frequently associated with all-
seeing witness. His solar presence makes him an especially fitting
figure for contemplating the difference between seeing and knowing,
illumination and understanding.

Plato develops an important philosophical analogy in Book VI of
the Republic. The Sun makes visible sight possible, while the Good
occupies an analogous place in the intelligible order, providing the
conditions through which truth and knowledge become accessible.
Plato does not equate the Good simply with the physical Sun. Rather,
the Sun is an image through which a higher relationship can be
understood.

This distinction allows the solar symbolism of Helios to enter our
discussion without confusing the astronomical star with the
Absolute. The Sun provides the light by which the eye sees. The
Good provides the principle by which the mind recognizes truth.
And Love provides the governing character by which recognized
truth becomes life-giving rather than destructive.

In the Sermon on the Mount, Jesus employs the generosity of
sunlight to illustrate the Father's impartial benevolence. Matthew
5:45 describes the Sun rising upon both evil and good, while the
surrounding teaching commands Love of enemies. This is one of the
clearest biblical connections between the symbolism of the Sun and
the moral character of the Father.
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The Father's goodness is not demonstrated through selective
illumination. It is demonstrated through a generosity that does not
cease when the recipient has failed to recognize its Source. The
connection to Horus and Set becomes profound. The two adversarial
perspectives may represent opposing conditions of consciousness,
yet both remain dependent upon the same Source of light. Neither
eye possesses its own independent Sun. Their disagreement does not
abolish the light by which disagreement becomes visible.

Sophia, as the pupil of the cosmic eye in my symbolic reading,
becomes the mediating Awareness through which the higher light is
received into the lower world of experience. Horus represents the
Son learning to recognize and embody that illumination. Set
represents the power of opposition whose ultimate purpose is
fulfilled when opposition no longer governs the Son's character. And
Helios supplies the final image of impartial radiance.

The Son who has learned the lesson of the Sun becomes capable
of giving without demanding that the recipient first become worthy
of receiving. This is the distinction between the possession of power
and the realization of divine nature. Power may be inherited.
Wisdom must be embodied. Love must remain Love when tested.

The completed Son becomes solar in character, not because he
has become a literal star, but because his conduct reflects the
generosity of the Light that gives life without becoming exhausted
by giving. The restored eye no longer asks how it may defeat the
other eye. It discovers the Sun through which both have always been
able to see.

11. The Resurrection of Humanity: God All in All

The resurrection of humanity is not the abandonment of the world
that taught humanity to become wise. It is the fulfillment of the
world's deepest purpose, the gathering of its divided experiences into
a consciousness capable of recognizing the unity from which they
arose. The scattered flowers become honey. The bitter waters recover
their sweetness. The injured eye recovers its sight. The Son returns
to the Father carrying the harvest of a journey that could not have

20 www.BowWithUnity.com



been experienced in the same way without time, limitation, and the
apparent distance between the image and its Source.

Paul's discussion in 1 Corinthians 15 provides the theological
culmination of this interpretation. The chapter presents resurrection
as a transformation of mortal existence, culminating in the defeat of
death and the final submission of all things to divine sovereignty. In
1 Corinthians 15:28, Paul describes the final purpose as God
becoming all in all.

For my interpretation, this is not merely a distant conclusion to an
otherwise disconnected sequence of religious events. It is the
completed pattern of the entire narrative. Adam enters division. The
Ego attempts to rule. The Accuser condemns. The humbled Son
learns obedience. Christ reveals the Father. And the Whole is
restored through the maturity of Love.

This is why the reconciliation of Father and Son cannot be limited
to a private achievement belonging to one isolated individual. The
biblical Christ represents the center of a larger resurrection promise,
one extending beyond the singular body of Jesus toward the
restoration and transformation of humanity. The final victory is
collective.

No eye becomes complete by extinguishing the sight of its
companion. No household becomes whole by destroying its children.
No Father demonstrates the perfection of Love by condemning every
imperfect reflection before it has completed its education. The
purpose of the Son's generation is the development of a being
capable of receiving divine authority without surrendering
compassion.

In this interpretation, every human life participates in the same
fundamental school. Each encounters the limitations of form, the
passage of time, the consequences of choice, and the need to
transform knowledge into virtue. The lessons are not identical,
because the circumstances of individual lives are not identical. But
the shared horizon is the recognition that goodness is not the
possession of one isolated self against all others. Goodness belongs
to the Whole.
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This is also the ethical foundation of B.O.W. with Unity,
Benefactors of Orphans and Widows. The orphan symbolizes the
Son who has forgotten his origin. The widow symbolizes the
receptive life that appears separated from its animating strength.
Their restoration is not accomplished through condemnation, but
through the return of relationship, provision, and Love.

James 1:27 places the care of widows and orphans at the center of
pure religion. In the symbolic language developed here, their care
becomes an outward expression of the inward restoration of divine
unity. To restore the orphan is to restore the child to the household.
To restore the widow is to restore the household to Love. To restore
the Accuser is to free consciousness from the tyranny of
condemnation. And to restore the Son is to reveal the Father's nature
through a being who can finally exercise strength without cruelty.

The resurrection is not simply the awakening of the victorious. It
is the promise that the harvest belongs to the entire field.

12. Rumi's Goldsmith: The Sickness of Sophia and the Return
to the King

The reed cannot sing until it has been separated from the reedbed,
and the soul cannot recognize the sweetness of reunion until it has
tasted the bitterness of apparent separation. What seems to be the
wound of creation becomes the hollow chamber through which the
breath of the Beloved produces its song. The voice that laments its
exile is already carrying the breath of the One from whom it
imagines itself divided. Yet the song is not merely a complaint
against separation, for every note contains the possibility of
remembrance, and every longing reveals an intimacy that absence
has never entirely destroyed. This is the mystery introduced by Rumi
in the opening of the Masnavi, where the reed becomes the image of
a soul separated from its origin, its emptiness transformed into an
instrument of divine resonance. The same mystery returns in the
story of the King, the sick maiden, and the goldsmith, where the
object of desire must surrender its borrowed beauty before the
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maiden can recognize the Love that has been waiting beyond her
attachment.

The opening narrative of Rumi's Masnavi introduces a King who
falls in love with a beautiful handmaiden. Having acquired her
companionship, he discovers that she has fallen gravely ill.
Physicians attempt to restore her health, but their treatments fail, and
the King ultimately turns toward divine assistance. A spiritually
enlightened physician arrives and discovers that her illness is rooted
in a concealed longing for a goldsmith living in Samarkand. The
maiden's body has become the visible expression of an invisible
attachment, and the illness cannot be understood until the hidden
desire governing her condition is revealed.

The physician arranges for the goldsmith to be brought to the
royal court, where he is united with the maiden in marriage. Her
health returns, and for six months the two enjoy their relationship.
Yet the physician subsequently administers a poison that causes the
goldsmith's beauty and vitality to deteriorate. His handsome
appearance fades, his body weakens, and the maiden gradually loses
the attraction that once governed her heart. The goldsmith eventually
dies, leaving the maiden released from the attachment that had
concealed the deeper relationship between herself and the King.
Rumi presents the physician's intervention as an act arising from
divine guidance rather than ordinary human malice, although the
deliberate death of the goldsmith remains a morally difficult feature
of the narrative.

When placed beside the Sophia narrative, the maiden becomes an
image of Wisdom entering the conditions of apparent separation,
while the King represents the higher fullness of Being. The
goldsmith represents the attractive forms of the lower world, where
the reflected beauty of the Source can be mistaken for the Source
itself. The maiden does not suffer because beauty is inherently evil,
nor because the goldsmith possesses no genuine value. She suffers
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because an impermanent appearance has become the object of a
longing that can only be fulfilled through recognition of what does
not perish. The goldsmith works with gold, the enduring metal
associated with incorruptibility, yet his own beauty remains subject
to the passage of time. He can shape the image of permanence
without possessing permanence within the image he presents.

Here the relationship to Abhasa-Caitanya becomes especially
revealing. Reflected consciousness identifies with the image
appearing within the field of awareness, forgetting that the capacity
to perceive the image depends upon a Light that is not confined to its
temporary form. The maiden mistakes the radiance of the goldsmith
for an independent source of fulfillment, just as the incarnated Son
mistakes the powers of the lower world for the entirety of his
inheritance. The object is real as an experience, but incomplete as an
understanding. Its apparent independence is the illusion, and the
sickness emerges when the consciousness that should receive the
image as a reflection attempts to possess it as the Absolute.

The connection to Sophia deepens when the maiden's illness is
understood as the necessary disclosure of an attachment that
ordinary wisdom cannot diagnose. In the Gnostic narratives,
Sophia's descent exposes her to the powers of limitation, ignorance,
and apparent separation. In Rumi's story, the maiden's illness
exposes the distance between what she desires and what can
ultimately restore her. Both narratives turn upon a condition in which
the receptive principle must encounter the insufficiency of its present
understanding before the higher relationship becomes recognizable.
The difference is that Sophia, within the interpretation developed
throughout this work, enters the conditions of generation with
knowledge of their ultimate purpose. Her descent is not an accidental
abandonment of Wisdom, but the willing entrance of Wisdom into
the world where her children must learn what she already knows.
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This is where Madhu, the Honey of divine generation, enters the
story. The maiden's longing is the nectar gathered from the flower of
worldly appearance, while the passage through sickness, temporary
satisfaction, disappointment, and eventual release becomes the
process through which that nectar is refined. The goldsmith's fading
beauty supplies the bitterness that must be assimilated before the
sweetness of enduring Love can be recognized. Within the
Heterolexical definition developed in Arcanulux and the
Heterolexicon, Madhu is not merely the pleasant reward awaiting
consciousness after suffering. It is the generative tension through
which light and darkness, knowledge and ignorance, permanence
and impermanence are gathered into Wisdom. The lower waters
become sweet not because their experiences are erased, but because
their meaning has been transformed.

The goldsmith's deterioration also reveals the function of Babylon
within the dimensional Trivium. Babylon represents Time, the realm
in which forms undergo change and every appearance must disclose
its impermanence. Egypt represents Space, the world in which the
image first acquires recognizable form, while Israel represents Mind,
where the meaning of the image may be recovered through higher
understanding. The maiden encounters the goldsmith within the
world of form, attaches herself to his apparent beauty, and must pass
through the transformations of time before recognizing the deeper
nature of her longing. The physician becomes an image of
discriminating Wisdom, perceiving the hidden cause of suffering
where ordinary treatments recognize only its outward symptoms.

The narrative arc of Jesus supplies the governing comparison.
The Son enters the world through incarnation, encounters the
attractions and limitations of embodied existence, and must
demonstrate that the possession of power does not justify
surrendering to the desires of the separate self. In the wilderness,
Jesus refuses to convert divine authority into an instrument of
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personal gratification. In John 8, the distinction between the Father
and the Accuser emerges through the character revealed by conduct,
while Hebrews 5 presents the Son learning obedience through
suffering and reaching the completion of his priestly vocation. The
goldsmith becomes an image of the lower attraction that must lose
its sovereignty over the mind, while the maiden represents the
consciousness that must learn to distinguish possession from Love
and reflected beauty from its inexhaustible Source.

Yet an important distinction separates Rumi's account from the
completed Christ narrative developed here. In the Masnavi, the
maiden's liberation is accomplished through the goldsmith's death,
an act Rumi explains through the mystery of divine command. In the
narrative of Jesus, however, the perfection of the Father's power is
revealed through mercy, self-control, and the refusal to reproduce the
violence of the Accuser. If the King must destroy the goldsmith
merely to recover the maiden, then the reunion raises the same
question encountered in the conflict between Horus and Set: Has the
adversarial principle truly been mastered, or has one expression of
power merely overcome another?

The redemption of Set provides the next degree of interpretation.
Horus does not complete his divine inheritance simply by defeating
the adversary who injured his eye. The greater accomplishment is
the restoration of the divided powers within a consciousness capable
of governing them without hatred. Set must surrender the
sovereignty of opposition, but the power represented by Set need not
be annihilated. Likewise, the goldsmith's false claim upon the
maiden's ultimate devotion must end, but the being represented by
the goldsmith need not be excluded from the final reconciliation.
The distinction is between the death of mistaken identification and
the destruction of the one through whom the mistake was revealed.

This is the difference between release and redemption. Release
removes the bondage of attachment, while redemption restores the
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divided powers to their rightful participation within the Whole. The
maiden becomes free when the impermanent image can no longer
command her devotion, but the greater completion would preserve
the goldsmith within the kingdom as a reconciled expression of the
same Light that made his beauty possible. The King would no longer
require the destruction of one beloved being to recover another,
because the fullness of his authority would be demonstrated through
the capacity to restore both.

The opening reed-lament and the sick maiden consequently
become two movements of one mystery. The reed suffers because it
experiences separation from its origin, while the maiden suffers
because she attaches herself to an impermanent substitute for that
origin. One laments what appears to have been lost, while the other
discovers that what she possesses cannot finally satisfy her longing.
Both must recover the capacity to recognize the Source through
which their existence has always been sustained. Their suffering is
not the ultimate truth of their condition, but the temporary language
through which the forgotten relationship becomes audible.

The solar symbolism of Helios brings the comparison toward
completion. The goldsmith's youthful beauty fades beneath the
passage of time, yet the Light through which that beauty was
recognized does not depend upon the preservation of his youthful
form. The reflected image changes while the higher principle of
illumination remains. The eye may become fascinated with the
beautiful surface, but the pupil must eventually recognize the Sun
that made the surface visible. This is the relationship between the
divided eyes of Father and Son, with Sophia as the mediating
Awareness through which their apparent separation is overcome.
What disappears is not the Light, but the mistaken belief that the
temporary image possesses the Light independently.

The sickness of Sophia is therefore the awakening of a question
that only Wisdom can finally resolve. What is the nature of Love
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when the beloved appearance begins to perish? If affection survives
only while beauty remains, then it has not yet discovered the
enduring nature of the Source from which beauty arises. If the Father
restores the Son only after the Son becomes pleasing, then divine
Love remains conditional upon the perfection of its reflection. But if
Love can preserve its character through the deterioration of
appearances, the experience of apparent separation, and even the
confrontation with the Accuser, then Wisdom has accomplished the
purpose of her descent.

The goldsmith must lose his false sovereignty, but the person
need not lose his place in the kingdom. The maiden must recover the
King, but the King must demonstrate that his authority is worthy of
her return. The reed must recognize the breath that gives it song,
while the breath must reveal that separation has never placed the
reed outside the living order from which it came. In the completed
generation of the gods, Sophia is restored not through the destruction
of creation, but through the reconciliation of every divided reflection
within the Love that brought it forth.

The honey remains after the flower has faded, just as Wisdom
remains after the temporary form of experience has passed. The Sun
continues shining when the image has lost its beauty, and the pupil
continues receiving the Light that no passing appearance can
possess. Rumi's King receives his beloved when her mistaken
attachment dissolves, but the Christ narrative extends the mystery
toward the restoration of the entire household. The Father receives
the Son, the Son redeems the Accuser, and Sophia is justified by the
children whose journey through bitterness has finally produced the
sweetness of Love. The goldsmith's passing reveals the
impermanence of the image, while his redemption would reveal the
greater permanence of the One in whom every image has its place.
The kingdom is complete when nothing that entered the wilderness
must remain forever outside the Love that called it into Being.
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Conclusion: The Sun Behind the Mirror

The generation of the gods begins with a mystery hidden inside
the simplest act of seeing. Light enters the eye, the eye receives the
world, and the mind constructs a vision from countless impressions
that would otherwise remain divided. Yet the observer seldom
notices the very Awareness through which observation becomes
possible. The pupil disappears into the act of sight, just as Sophia
disappears into the generations of consciousness she has descended
to instruct. She becomes the hidden teacher within the world, the
mother whose wisdom is not fully recognized until her children have
learned the difference between ruling creation and loving it.

The Koré Kosmou gives us Isis instructing Horus in the mysteries
of generation. The Gnostic narratives give us Sophia descending into
the conditions of ignorance and restoration. Plato gives us the Sun as
an image of the Good, while the Hermetic traditions contemplate the
relationship between higher order and lower manifestation. The
Hebrew Scriptures provide the garden, the wilderness, the temple,
the orphan, the widow, and the unfolding education of a people. The
Gospel of Thomas calls attention to the reconciliation of apparent
opposites. John 8 examines the character of spiritual paternity, while
Hebrews 5 reveals the Son learning obedience through suffering.
Egyptian mythology gives us Horus and Set, the wounded eye and
the restoration of kingship. Finally, Paul gives us the resurrection
horizon in which death itself loses its final authority and God
becomes all in all.

These traditions do not become historically identical merely
because their symbols can be brought into conversation. Their
differences remain important. Yet their reflections allow us to ask
whether humanity has repeatedly approached the same fundamental
problem through different languages: How can a being possessing
consciousness acquire the wisdom necessary to exercise freedom
without destroying the life that freedom was meant to serve?

My answer is the narrative arc of Jesus. The innocent image
enters limitation. The reflected self mistakes its temporary identity
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for ultimate reality. The Ego develops the power to judge, and the
Accuser emerges when judgment becomes condemnation. The
humbled Son discovers through suffering that power cannot fulfill
the purpose of divine authority unless it is governed by compassion.
Through the restoration of Wisdom, the divided perspectives are
reconciled, and the Son learns to reveal the Father through the
character of Love.

This is the transformation of Havah into Ahavah within my
symbolic vocabulary, the movement from life experiencing division
toward life consciously expressing Love. It is the restoration of the
Aleph through the recognition that its upper and lower waters have
never been independent realities. It is the refinement of Madhu,
where the bitter harvest of apparent opposition becomes the
sweetness of realized unity. It is the recovery of the Eye of Horus,
where the lost faculty of vision returns with the wisdom acquired
through its apparent absence.

And it is the final redemption of Set. The Son no longer needs an
enemy to establish his righteousness. He no longer requires the
destruction of another being to demonstrate his authority. He no
longer confuses the power to condemn with the wisdom to correct.
The adversarial principle has been brought into the governance of
Love, and the power once devoted to conflict becomes available for
preservation, cultivation, and restoration.

The Father's strength and the Son's compassion have become one
character. This is the meaning of mastery. The final god, in the sense
contemplated by this work, is not a being who has acquired the right
to destroy creation. It is a being who has acquired the self-control
necessary not to destroy it, even when possessing the power to do so.

The two eyes now see one world. The pupil receives one Light.
The mirror no longer mistakes the reflection for a stranger. And
Sophia, whose children have completed the long journey through the
waters of generation, is justified not because darkness never
appeared, but because the Love revealed through its overcoming has
become capable of illuminating even the one who first appeared as
an enemy.
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The Sun has never ceased shining. The harvest has merely learned
to receive its Light. Wisdom is justified by her children, and the
Father is revealed by the Love of the Son.

Source Notes and Further Reading

This article employs a comparative, heterolexical method in
which historical meanings are distinguished from symbolic
correspondences developed through contemplative interpretation.
The following works provide its principal textual foundations.

Stephen T. McClard, Arcanulux and Heterolexicon. The entries
concerning Madhu, Light, Unknowing, the divine powers, and the
relationships among generation, differentiation, and wisdom provide
the terminology used in this article. Resonance and Trivium: Self-
Reflected Infinite Being provide the broader metaphysical
framework. The author's earlier article, Wrath in the Old Testament
— Ego and Conscience Personified, supplies the interior biblical
narrative developed here.

The biblical texts. Genesis 1-3; Exodus 15:23-25; Isaiah 63:16;
Matthew 5:43-48 and 11:19; Luke 7:35; John 8; Hebrews 5:7-10;
James 1:27; and 1 Corinthians 15:20-28.

The Sophia narratives. The Apocryphon of John, particularly the
account of Sophia's generation of Yaldabaoth, and the Pistis Sophia,
especially the accounts of Sophia's descent, repentance, and
restoration. These texts preserve distinct theological traditions and
should not be treated as a single uniform doctrine. See the
Apocryphon of John and Pistis Sophia.

The Hermetic tradition. Koré Kosmou, preserved among the
excerpts from Stobaeus and available in G. R. S. Mead's Hermetica,
especially the sections concerning Isis's instruction of Horus and the
ordering of the cosmos. The title's relationship to the Greek
meanings of maiden and pupil is significant to this interpretation,
although the latter is not an uncontested translation.
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The Gospel of Thomas. Saying 22 concerning the reconciliation
of the two, the above and below, and the imagery of eyes and
images. See the Nag Hammadi Library translation.

Plato. Republic, Book VI, 507b—509c, especially the analogy of
the Sun and the Good, and Book VII concerning the ascent from
appearances toward intelligible reality.

Egyptian and Greek mythology. The Osiris—Isis—Horus cycle,
traditions concerning the conflict and reconciliation of Horus and
Set, the restoration of the Eye of Horus, and Greek accounts of
Helios as the all-seeing solar witness.

Indian philosophy and religious symbolism. Advaita Vedanta
discussions of reflected consciousness, particularly cidabhasa and
Abhasa-Caitanya; the Sanskrit term madhu as honey and sweetness;
and the mythological Madhu associated with the name
Madhustdana. The extended meanings concerning the generation
and refinement of divine consciousness belong to the author's
Heterolexical interpretation.

Jalal al-Din Muhammad Rami (1207-1273). Masnavi-ye
Ma'navi (The Spiritual Couplets), Book I, verses 1-35, The Song of
the Reed, and approximately verses 36246, The King, the
Handmaiden, and the Goldsmith.

The interpretations connecting Rumi's narrative to Sophia,
Abhasa-Caitanya, Madhu, the Trivium, Horus and Set, and the Christ
narrative are original comparative interpretations by Stephen T.
McClard, drawing upon Arcanulux, Heterolexicon, and The
Generation of the Gods.

English translation: Reynold A. Nicholson, The Mathnawi of
Jalalu'ddin Rami, Book I.
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